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I have committed to the architecture 
· I aim to design architecture with the sense 
of c~ntemporary that captures the spirit 
of the place at a particular time period. 
From the architecture, one can tell the time 
when it was designed I the people who it 
was designed for and the place where it 
was built. It should be an architecture ap-
propriate for the time, the people and the 
place at that special moment that coher-
ent with the pace of the city. 
· I aim to design architecture that contin-
ues to grow. With the x-axis rendered as 
time progression, the architecture keeps 
changing not only by the erosion of natu-
ral forces, but also by the advancement 
through the participation of the users. The 
changes can be visualized and experi-
enced by the users through the architec-
tural setting or programme. I believe ar-
· chitecture is developed through evolution 
but not revolution. History and memory 
always act as the . backup of its 
development. 
" , ., , 
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I aim to design architecture that reflects i 
the time of the day and the time of the year. I 
By capturing the change of natural phe-
nomena that perform in a regular life cycle, 
the users can experience the force of 
nature, By catering the rituals, festivals and 
'events of the place, it not only enriches 
the atmosphere of the place but also re-
flects the culture and character of it. 
I aim to construct my architecture with sen-
sible materials. The building materials have 
to be sustainable that cause as little harm 
as possible to the descendant. I have com-
mitted to explore the potential of local 
material, the material reflects the time and 
the context of the place. I have committed 
to explore the quality of organic materials 
and natural materials as architectural com-
ponents to construct the building, in or-
der to bring the nature ~ack to our lives. I 
have committed to change the inertia of 
using only the current dominating materi-
als without asking why. 

episode 1 
[lack of greenery and open space in our urban environment] 
The space for relaxation and meditation in this hyper-density city becomes a 
luxury. It is even hard to take a deep breath of fresh air in our extremely congest~d 
built environment. That is one of the main reasons why the trend of nowadays 
architecture is moving into the arena of the landscaping that more and more ! 
emphasis will be put on the advancement of our living quality apart from the 
physical dimensioning of the unit. The void, the negative space and the land-
scape spaces can be valuable spaces with the potential to allow programmed 




[greenery space in cemeteries and columbaria/ crematoria] 
In contrast with the living space, there are plenty of open and greenery spaces 
the .places for housing the dead. Most of them even have panoramic view al 
nice natural landscaping around them. However, these spaces are highly unutilizl 
excepted on the Qingming and Chungyang Festival, which are the spring at 
autumn offerings of the Chinese culture. Although some of these places are clo . 
to the highly-densed residential area, people are reluctant to use these spaCE 
There are some reasons attributing to this phenomenon. Firstly, people are afrc 
of the space for the dead as it is my~~erious and not "lively" at all that alwa 
associated with the idea of ghost, phantom and disaster. The other reason is tt 
people do not want to disturb the sacred space for the dead. These spaces c 
supposed to be calm and peaceful spaces as eternal home for their ancesto 
Moreover, the current practice of columbaria in Hong Kong is that they are pt 
manent in nature. That means that those columbaria will , only be accumulate 
but not to be demolished. One can foresee that there will be continuous growil 
of the number of columbaria. The conflict between the landuse for the city dev 
opment and the accommodation for the dead will definitely be in high tension 
the near future. 
5" . 
observation 3 
[drama in the Ghost Festival in the housing estate] 
The "Ghost Festival", at the Chinese calendar 14th July of every year, is a festival 
for releasing souls from purgatory. "God's merit drama" will be performed on one 
hand praises the God who gives us good luck in the past years, on the other 
hand soothe those spirits suffered and have a tough time in the other world. 1pis 
event happens at the centre of a housing estate, which is a very active space for 
the alive people living and working there. This phenomenon suggests that there is 




[possibility of combining the space of dead and alive] 
Is there any common ground for the greenery and open space for the alive al 
dead people? A peaceful and calm space to maintain the sacred quality for t 
spirit can also be an ideal space for meditation for those worked for a whole d 
under high pressure. Spiritual activities can be held for the dead and at the sar 
time meaningful and beneficial to the alive ones. Is it possible to convert the eqL 
tion from 2 + 2, living and landscape space for the alive and for the dead, into 
1 + 1 + 1 equation, the living space for alive and dead and a common landsca 
space. 
If this is a feasible approach to deal with the relationship between the space 1 
the dead and the alive, and because ali regions in Hong Kong are facing t 
same problem, can it become a paradigm for the development in different distr 
in Hong Kong? To construct a meaningful space shared by both parties seem~ 
sensible solution to relieve the land-tight pressure. 
Apart from dealing with the shortage of land, the condition of cemeteries al 
. columbaria in Hong Kong nowadays is another issue in concern. Do they fulfill t 
function of that kind other than serving as storage devices? Are we satisfied w 
the ambience and spiritual quality that they are now providing? It is a question, 
have to further explore. e e . 
.., ... 
HISTORY AND DEVELOPMENT OF FUNERAL 
ARCHITECTURE IN HONG KONG 
Traditional Thought 
In prehistoric China, this concept of God as the 
creator was unknown. The belief of the traditional 
Chinese philosophers was that the universe was 
indeed created out of nothing. This nothingness 
was known as wu “ 無 ” (literally meaning 
'without') ji “ 極 ” (literally meaning 'limits'), i.e., 
the boundless, or the infinite. Out of this bound-
less nothingness, because of the movement of 
some mysterious forces, there evolved the du-
alistic elements of the yin “ 陰 ” and the yang “ 
陽 U p o n their existence, the yin and the yang 
interacted and interchanged. As a result of these 
interactions and interchanges, like the way that 
live cells are produced and reproduced, more 
and more elements, including beings and non-
beings, evolved and multiplied. To the Chinese, 
interactions between the yin and the yang are 
thus the basis of births, multiplication, and 
growth, including the conception and reproduc-
tion of human lives, as well as the generation 





I I. Existing Situation 
i No new municipally-run cemeteries have been estab-
! Iished in Hong Kong since 1950. In 1960, when land 
at Cape Collinson on Hong Kong Island was desig-
nated fOLa complex of private cemeteries to be man-
aged by the Chinese Permanent Cemetery Board 
(CPCB), by the Roman Catholic Church, and by Bud-
dhist and Muslim organizations, the municipal provi-
sion was for a crematorium, a series of public 
columbaria and a public Garden of Remembrance. 
Despite an increase in population from two to just over 
three million people from 1950 to 1961., public grave 
spaces were not provided. All further municipal provi-
sion has been in the form of columbaria within exist-
ing cemeteries, with the exception of a crematorium 
and columbarium at Fu Shan on a new site near Sha 
Tin in 1985. New coffin graves in public and private 
cemeteries alike are now managed on a cycle of ex-
humations after a period of six to ten years, with the 
option at that stage of cremation, or of transfer of re-
mains to an urn grave. As a result of the exhumation 
policy, the two large public cemeteries established in 
1950 still provide a reserve of land for permanent urn 
graves (900mm x 900mm in area). Theydo not pro-
vide for permanent coffin graves. The only new cem-
etery to be established since 1960 has been. the Chi-




The problem of insufficient cemeteries is obvious. The 
densely populated capacity above ground is well 
known and the population explosion underground is 
even more desperate. The custom of laying the dead 
to rest in peace underground is becoming infeasible. 
Cremation immediately after death has become the 
preferred option for the majority, accounting for over 
80 P!3r cent of deaths in 1999, compared with 35 p~r 
cent in- 1976. (Government Information Services 1977 
and subsequent years) Not only the living, but also 
the dead are accommodated in high-rise buildings in 
Hong Kong. This represents a quiet revolution in Hong 
Kong Chinese burial practice since the 1950s. It is the 
result of the growing acceptance by Hong Kong's 
population of the official strategy, adopted in the 1960s, 
to encourage cremation. Ashes, if not deposited .in a 
columbarium niche, may be kept at home, scattered 
in one of the government's Gardens of Remembrance, 
or exported to relatives overseas, especially if the old-
est son has emigrated . 
" 
Government Attitude and Future Trend 
In Hong Kong, cases of cremation before the 60s were 
negligible due to people's preference for land burials 
and the lack of proper facilities for cremation. The gov-
ernment did not have a clear policy on cremation up 
to the late sixties; it was not until 1968 that the Urban 
Council recommended that the future policy on burial 
should be to encourage cremation with a view to 
achieving a cremation to burial ratio of 35:65 by 1985. 
The first official commissioned public crematorium was 
opened on 12 November 1962 at Cape Collinson. 
Encouraged by the early achievement of that ratio ten 
years ahead of schedule, the Government decided to 
further promote cremation to the extent of reaching a 
cremation to burial ratio of 65:35 by 1985. The target 
was again met in 1985 and the subsequent target was 
80:20 by 2000. (Government Information SeNices 1977 
and sequent years) At present, most people would not 
object cremation due to its economical, convenient 
and hygieniC nature. 
It is the Government policy that human remains bur-
ied in public cemeteries have to be examined after six 
years and are either cremated or re-interred in an urn 
cemetery. Also, the Government had banned any new 
request for opening new private cemeteries due to the 
scarcity of land, while cremation is a more hygienic 
solution over land burial. (1999 Yearbook) 
The latest proposal proposed by the Architectural Ser-
vices Department (ASD) is also concerning about land 
saving. ASD suggested to use ultra-high temperature and 
artificial technology to synthesize the ashes of the de-
ceased after cremation into colourful she li “舍利子 ”，a 
luminous stone reputed to come out of the ashes of 
Buddha's cremated body. Thus, the she li can be wor-
shipped by the bereaved at home that saves the space 
for constructing cemeteries and columbaria. The Gov-
ernment is not yet managed the technology for this ser-
vice and so the proposal is still under study and 
consideration. (Apple Daily, 12 Nov 2000) 
Facing the land-tight pressure, the attitude towards burial 
is drastically changing. No one can foretell what the mode 
of burial is in the future. 
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FUNERAL STUDY AND THEIR 
SPATIAL CONFIGURATION 
Death in Banaras, India 
A recurrent theme in Hindu religious 
thought is the homology which is 
held to exist betWeen the body and 
. the cosmos. Kashi itself establishes 
a link between them. It is not only a 
microcosm of the universe, but also 
a macrocosm of the body. Body and 
cosmos are governed by the same 
laws and everything that exists in the 
one must also exists in the other. 
Thus all the gods and the whole of 
i space are present within the human 
body. 
....... 
Body and cosmos are thus equated; 
and this would seem to imply a fur-
ther equivalence between cremation 
which destroys the microcosm of 
the physical body and the general 
conflagration which destroys the 
macrocosm at the end of time. 
Etymologically, "pralay" whi~h 
means the dissolution of the cos-
mos at the end of each world cycle, 
is a process of melting, but it is gen-
erally represented as a two-phase 
destruction by fire and flood result-
ing in a return to a state of complete 
undifferentiation. A corpse is simi-
larly subjected to fire (through 
cremation) and water (through the 
immersion of the ashes). 
Human bod I., ' • Universe ' ' 
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For the funeral ceremony, it is 
completely process of commit 
seNice, cremation and the perf( 
mance of the last rites. At the t: 
ginning of the ceremony, tl 
cremator is ig'nited. The mourne 
then scroll around the cremat 
while chanting until the process 
completed. The ashes are then Cl 
lected by the bereaved. In Banarc 
the funeral performs next to the ri\ 
and they will scatter the ashes to t 
sacred river to end the ceremor 
(Parry, 1994) 
The City of the Dead, Egypt >.>·:··:: ,: ·· ' 1.'Ii~ :lilt);Jtd'le :head 
"One mile away from Cairo is a citY . .. ... :. ... · 1II111!11tJp111 . f 
which is not walled, is as lafige as .... ·.· .•. 1t1~=tIntm i/r .Jt .,.. .,. . .' Nnr &Ay . 
Venice, and has tall structures and· ;;:::'~:a::~'" .r;,.'Jttt 
-;! ~~.6 Cemetery!- J~ Northemfi.· .' 
h '§-fI""' -Ib ... ~ .,. . s ort ones; in this city are buried .,. .~ ' ·cemeterY 
" .11: .. .,. .. 
all who die in Cairo. 11 :. : :<t:~ 
Emmanua/ Pi/oti, 1420 .. +\ ~ 
European trave/er +.t::: 
The City of the Dead is a complex area of Cairo and it is a group of vast cemeter-
ies stretching across some five square miles of Cairo, the largest metropolis in 
the Arab world. The majority of the burial sites consist of permanent above ground 
structures (sometimes as large as houses) built upon large, underground tombs. 
Traditionally, when Egyptians bury their dead there is an extensive mourning pe-
riod (about 40 days). During this period, according to Cairene tradition, the family 
of the deceased frequently live in a room or rooms built up around the tomb 
where the deceased family member is buried. In modern times, because at struc-
tural underdevelopment so common in Egypt, many of these rooms have be-




Tombs typically consist of a perm.anent structure that includes one or more roor 
and a wall courtyard. The number and size of the rooms of the individual farr ' 
I tombs reflect the wealth, power, and social status of the families. Many of the 
i are quite spacious and were designed to allow the family of the deceased 
come for extended visits . 
. The dead are typically interred in underground tombs built beneath the floor 
the family's rooms or below the courtyards. Gravestones mark the burial site. T 
underground cavities have a single opening by which they can be entered. T 
tombs are re-opened and closed upon each subsequent family member's dea 
The opening of the tomb is typically covered over by a few stone slabs, which c 
concealed by a thin layer of dirt. When the dirt and the stone slabs are remove 
a set of stairs leading down into the chamber is revealed. Upon these stairs, t 
body, which has undergone the rites of a Muslim burial, is brought into the tor 
and laid to rest. 
.. . 
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In the traditional Muslim fu-
neral process, the rites of ab-
lution are performed on the 
dead body while the Qu'ran is 
being read. The body is then 
dried and pieces of cloth are 
stitched and wrapped around 
it, secured at the head and 
legs. The body is transferred 
to a wooden bier and covered 
with a shawl. The bier is car-
ried with the chants and whis-
pers of "There is no God but 
Allah." The body is usually 
taken to a mosque where it is 
placed at the prayer niche 
while funeral prayers are re-
. cited until the body is brought 
to the cemetery. 
The head of the corpse lays 
facing Mecca and has found 
its eternal earthly hom~ . 
The dead are frequently visited by family membe 
on their birthdays and during religious holidays at 
. feasts, particularly during Ramadan (the Muslim h( 
month that commemorates the revelation of tl 
Qu'ran to the Prophet Muhammed). 
Historically, Egyptians refuse to see the graveya 
as a dark, evil, and forbidden place. No atmosphe 
of fear or danger surrounded the cemetery. The eel 
etery has always been an active part of the comrr 
nity and not exclusively for the dead. Only in rece 
times ha~e more Western views of cemeteries pt 
vaded Egyptian attitudes. Indeed, it appears tha 
was not until the French occupation that the idea 
a strict separation between tombs and houses w 
introduced into Egyptian culture. This view was re 
forced under British occ~pation. Today, those livil 
in the cemeteries are ostracized from mainstrec 
society. But, in fact, the City of the Dead, both a~ 
home for the living and for the dead, is not a nE 
phenomenon. In fact, its history is as old as that 




Hells and Heavens of.Aztecs, Mexico 
A very ancient school of philosophy held that the origin of 
all things was a single dual principle, masculine and 
feminine, that had created the gods, the world, and man. 
One of the fundamental concepts of the Aztec religion 
was the grouping of all beings according to the four car-
dinal points of the compass and the central direction, 9r 
up and down. Therefore, in the Mexican mind the num-
ber 4 and 5 are very important. 
The divine pair represented the central direction, or up 
and down, that is, the heaven and the earth, while their 
four sons were assigned to the four directions, or the four 
cardinal points of the compass. For that reason, three of 
them were characterized by different colors: red, black, 
and blue, corresponding to the East, the North, and the 
South, respectively, while Quetzalcoatl occupied the place 
that a white Tezcatlipoca .corresponding to the West, must 
have held in the primitive myth. 
Notwithstanding the similarity of the concepts of night, 
earth, and death, as opposed to those of light, s~ and 
life, there were special deities who held dominion over 
the underworld, which the Aztecs thought of as the dwell-
ing place of those who had died. It was called Mictlan, 
the place where M ictlantecuhtli , "the lord of the dead" 
ruled. 
Where a man's soul went after ~eath was not determined by his conduct in tt 
life, according to the Aztecs, but rather by the manner of his death and his oce 
pation in life. 
Eastern Paradise, Tonatiuhichan, the house of the sun 
. Soul of warriors who fell in combat or who died victims on the sacrificial sto 
Daily companion of the sun, fight sham battle 
Return to earth after 4 years, transformed into hummingbirds 
Never do they feel sad or experience any pain or sorrow 
Western Paradise, Cincalco, the house of the corn 
Women who died in childbirth 
Return to earth at night, they became frightful phantoms of ill omen 
Cihuateteo, lithe goddess-women", who are pictured as fearsome creatur 
with a skull for a head and hands and feet tipped with claws 
Before she became a goddess, she had' great magical power and so youl 
warriors tried to get possession of her right arm because it would make the 
invincible in battle 
I _. III 
Southern Paradise, Tlalocan, the place of fertility 
People who died by drowning, by lightning, from leprosy or any other illness 
considered related to the water gods 
All kinds of fruit trees grew, where corn, beans, chia, and all other foodstuffs 
abounded 
The place of delight where the dead repaired 
Northern Hell, Mictlan, the souls of the dead underwent a series of magical tria!s 
There are nine hells in which the soul must suffer before it reached, after a ' 
period of four years, its final rest 
First realm, a deep river, the Chignahuapan, the first trial to which the gods of 
the underworld subjected them. Thus, a tawny-haired dog was buried with the 
dead so that it could help its master across the river 
Second realm, the soul had to pass between two mountains that were joined 
together 
Third realm, it must climb over a mountain of obsidian 
Fourth realm, the soul was subjected to an icy wind, so bitter that it cut like 
obsidian knives 
Fifth realm, the soul must pass through a place where flags waved 
Sixth realm, it was pierced by arrows 
Seventh realm, wild beasts that ate human hearts 
Eighth realm, the soul must pass over narr( 
paths between stones 
Ninth realm, the Chignahumictlan, the soul fOUl 
repose or disappeared forever 
A variety of amulets or charms were buried w 
the dead in order to help him endure the magic 
trials in the other world 
The corpse and its effects were burned and t 
ashes and the jade bead were kept in an u 
buried in one of the rooms of the house 
Offerings were made to them eighty days af1 
the burial, and thereafter once every year ur 
the four years required for the journey to the t 
yond were over. After that, no further offerin~ 
were made (Smith, 1996) 
25" 
Funeral and ritual in China 
The multi-ethnic character of China contributes to the dif-
ferent rituals and believes regarding to funeral. The poly-
theism in our culture can explain the reason why they 
perform differently. There are mainly four kinds of funer-
als still practicing nowadays. 
Burial Funeral (inhumation) 土葬 
Burial funeral is the earliest way to dispose the corpse. 
The ancient writings recorded that the only way to make 
the soul go up to the heaven is to bury the corpse in the 
earth. Another strong believe of Chinese is that the "yin 
world" is located underground that the dead will have 
another kind of living there. 
Agricultural society dominates the social behaviour and 
pattern up to now. That develops the believe that the earth 
is the origin of life. We gain the nutrient from the earth to 
survive. We came from the earth and so we are supposed 
to be back to the earth after our death. 
26 
Cremation Funeral 火葬 
There are mainly two kinds of cremation funeral in the 
Chinese tradition. The first one is to cremate the corpse 
and then collects the ashes for a second funeral, say put 
them into an urn or ceramic container. The second way is 
to scatter the ashes after cremation. Mostly, those ashes 
will be scattered to the river or sea. 
There are three reasons contributing to the popularity of 
cremation funeral. Firstly, it is deeply affected by the be-
lief of Buddhism that people's desire to go to heaven af-
ter their death which coincidence with the symbolic mean-
ing of air movement from burning. Secondly, it is hard to 
bury corpse in the dense city fabric, especially for the 
poor. Cremation is one of the best substitutes to solve 
the problem. Thirdly, cremation is always related to witch-
craft that may bring good luck to the bereaved by that 
process. 
27 
Water Funeral 水葬 
Water funeral is a way to dispose the corpse by throwing 
it into the river or sea. It is either to dispose the corpse 
directly to the sea, or to put the corpse in a coffer and 
then put it near the coastline, or to scatter the ashes of 
the corpse after cremation. 
It is not a dominating tradition in China. Some tribes, say 
the southern Tibetan, believe that fish is the "God of River" 
that being eaten by them after death is a great honour. 
Thus, they prefer to dispose their corpse in this way. 
Sky Funeral 天葬 
It is also called "bird funeral"鳥葬，"beast funeral"獸葬 
or "wild funeral"野葬.The corpse will be put into pieces 
and distributed to the hawks as their meals. It is still a 
popular way to dispose the corpse in Tibet. (Chen, 1999) 
They believe that the sou丨 of the dead can enter the heaven 
through the disappearance of the body and the symbol-
ism of taking to the heaven by hawks. 
.2.8 
The Procession of the Traditional Chinese Funeral 
The procession of the traditional Chinese funeral is very 
complicated and following is a simplified version to show 
all the important steps during the ceremony. 
1. accompany with the deceased by his family 
when the elderly gets sick seriously, all the bereaved 
will be notified and asked to come back and have to 
watch the elderly to pass away with their own eyes. 
This rite has the meaning of completeness behind. 
2. change the clothes 更衣 
just before the elderly pass away, he has to wash his 
body and change the graveclothes/ shroud 壽衣.At 
the same time, a coin or some rice has to be put in-
side the mouth of the elderly that ensures he will leave 
with money and food. 
3. light the丨amp點引路燈 
just after the pass away of the elderly, lanterns have 
to be lit up leading outside the main gate of the house. 
This is to help the deceased to find his way to the 
other world. 
4. store the corpse 停屍 
the bereaved of the deceased has to move the corpse 
to the catafalque 屍床.The catafalque will be placed 
at the main hall of the house. 
5. call back the soul 招魂 
the family members have to post the streamers on 
the wall and shout to call back the soul in front of the 
main gate or on the rooftop. 
6. notify the funeral 報喪 
the family members have to notify their relatives and 
friends about the funeral as soon as possible 
7. ablution 浴屍 
It is the last time to wash the body of the deceased. 
The purpose is to let the deceased to enter the other 
world with a clean body. 
8. dispose into the coffin 入檢 
after the dressing of graveclothes/ shroud, the corpse 
is put into the coffin. It is then covered with gravequilt. 
9. wear the mourning clothes 成服 
the bereaved will wear the mourning clothes to per-
form the ceremony. Different clothes are assigned 
according to the hierarchy in the family. 
• • • 30 
10. take care of the coffin 守靈 
the bereaved have to take care of the coffin all the 
day and night before the burial of the coffin. In the 
meantime, they will burn the paper offering to the 
deceased. 
11. await arrive of the deceased 接三 
the soul will come back to home three days after his 
death according to legend. Therefore, the bereaved 
will prepare wine and meal on the table and they will 
burn paper offering along the road to the house in 
order to lead the deceased back to home. 
12. offer condolence 吊喪 
the relatives and friends will go to offer condolence at 
the main hall of the deceased's house. In most of the 
cases, they will bring with flowers and incense. 
13. choose the date for burial 擇出殯日期 
this job is done by Feng Shui master and the bereaved 
have to prepare all kinds of paper offerings before 
the burial ceremony. 
'31* 
14. musical performance 出殯用樂 
the music for the ceremony is elated and exalted, 
showing that people are optimistic towards the burial 
ceremony 
15. pull bearing 啓靈送喪 
the coffin is mainly carried by four or eight persons. 
The order of the crew is very important and it is fol-
lowed by the hierarchy of the family. 
16. burial of the coffin 埋葬 
before the burial of the coffin, the bury has to be 
"warmed" by fire. A brick printed with "lease" and the 
coffin are then put in the bury. 
32 
17. thank for the relatives and participants 答謝親 
及助喪者 
the bereaved will invite the relatives and parti, 
pants to have a meal after the ceremony in ore 
to show their gratefulness. The meal is mainly ma 
of vegetable. 
18. commemorate service 做七 
funeral rites were followed by commemorate s< 
vices which lasted forty-nine days. At every seve 
day interval, Buddhist or Taoist priests, would I 
called to perform on various instruments, chs 
sutras and pray for quiet passage of the sc 
through purgatory. (Chen, 1999) 
'33'' 
Comroo gOLllds 
• Soul wll.loove lOO dead txx:ty am gl to sorreMlere in lOO other 'AOrId. &:rre b3iieve 
that it OOIDrYJS to a life cycle am wu rettm to the earth bJt sorre sorts of 
transforrratioo crd sorre OOIieNe that ttue is an ultirrate destination for the sa.d in 
lOO otta WJrId 
• cm:J txx:ty wll 00xrre p3rt of lOO nature agan. &:rre 'Aa1t to ClXEIerate this 
.r:rOO3SS ard sorre 'Aa1t to keep treir txx:ies as lerg tirre a'3 ~lje (rrostIy ~ the 
E31T'f=B"ors) 
• Lorg am oorrpIicatoo r:rocmLles to oorrlJd: the WloIe p-cmss of ft.reral wth 
heav-y p-ojEdioo of the thoLghts and irragination of the alive r:ropIe 
Mnrg the studioo culture, trere are rrainly 1\1\0 kind of perSLJa<)ion of aenity, p,ysical I 
eternity and ~d1oI~caI eternity. Fa the rilYSical eternity, rrostly subjrooo to thooe 
wth pJV\€f' and states in the sxiety, vrold like to p-eseJVe treir P1YSicaltxrles ffi lerg I 
tirre as ~lje. The spcre to touse the deed txxiies berorre edrerrely ilTp)rta1t am ! 
Wlidl is sinilar to the oordtioo in lOO actual wx1d. The pryddogcal eternity relates to 
the thJught that the turan bJdies are in fusion Wth the oosrros. The dEmyirYJ p-cmss 
I 
i 
of the 00I'p)e is accsIerated bf dfferent rreans and the saJls wll gl to tteir ultirrate ! 
destination. 






Water fire earth wood 
Common Practice in Hong Kong 
General Procession 
1. arrangement of a funeral 
in normal practice, the deceased's corpse 
arrives at the funeral one to three days 
before the funeral. The body is then stored 
in the refrigeration room. 
2. embalming and dressing 
to prevent the corpse from decaying, it will 
be embalmed. The body is then dressed 
in his finest according to the wish of the 
bereaved and cosmetics will also be 
applied. 
3. reposing service 
during reposing, the body is laid on a bier 
in a room behind the altar. It is a time for 
the family and close relatives, and friends 
to come and pay their respects to the 
deceased. The bereaved family and rela-
tives are dressed in various grades of 
mourning clothes. Various rituals are also 
performed according to the deceased's 
beliefs. Traditionally, the bereaved family 
normally stays up overnight during the re-
posing service. The body is transferred to 
the ceremonial hall the morning after. 
... . 
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4. visit of condolence 
the visitors are led to the hall before the 
altar where they bow three times as an act 
to show their respect to the deceased. The 
bereaved family, while on their kn~es, 
bows once to the visitors to express their 
gratefulness of the visitors' coming. 
5. ceremonial hall 
after reposing, the Grand Funeral will take 
place that last for one to two hours. 
6. encoffining 
in the Grand Funeral, the deceased's body 
is transferred to the coffin followed by re-
ligious rites in the presence of the visitors. 
In Buddhist ceremonies, the monks would 
recite Sutras . 
7. final look of the deceased 
the congregation is led to walk around the 
coffin for the last view of the deceased. 
The coffin is then covered up immediately. 
8. last rite 
the mourners pay their respect to the de-
ceased for the last time in the funeral by 
bowing or prayer. Each mourner presents 
a toast to the deceased spills a small cup 
of wine on the ground. 
9. pull bearing 
close friends of the deceased would carry 
the coffin to the place of final disposal, or 
in nowadays practice, to the coffin wagon 
that transfers the body to the place of fi-




There are mainly two problems in the current ' 
funeral practice. 
Firstly, the whole funeral process is divided 
into several segments and will be held at dif-
ferent places. The funeral parlor only handles 
the above-mentioned rituals. For cremation, 
the bereaved and the mourners have to move 
with the deceased to the crematorium. After 
cremation I the bereaved will get the ashes ' 
and they will bring it to the columbarium. In 
most cases, the bereaved will do it the next 
day as the cremation process lasts for one 
and a half hour to two hours and they are 
relunctant to wait for it. 
Secondly, there is actually not much time for I 
the mourners to express their consolation to 
the bereaved during the funeral in the cur-
rent practice. This function in funeral is de-
clining since the ritual of funeral becomes 
more and more formulaic and the interaction 
between the mourne(s and bereaved is very 
limited . 
Buddhism 
The main philosophy of Buddhism is a profound recogni-
tion of impermanence, suffering and death. The ultimate 
goal of life is not attaining eternal life, but the nirvana. It is 
a state of freedom from desire gained through self-control, 
a state of a person reposing on himself, freed from all the 
fetters in the world, and finally leads to union with the 
spirit of the universe. (Becker, 1983) 
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Buddhism believes that the physical world is perceived 
a s a transient world that all things are continuous 
changing, soul is no exception to this principle. The law 
governing all the phenomena in the universe is called Ten 
States of Beings 十道 .The hierarchical order of the Ten 
States of Beings is Three Evil State 三惡道,Three Good 
State 三善道 and Four Holy States, which are Hell 地獄 
道,Hungry Ghost餓鬼道，Animals畜生道，Human人道， 
Asura 亞修羅道，Heaven 天道，Learning 聲聞，Realiza-
tion 緣覺，Buddhisattra 菩薩 and Budhahood 佛. 
All lives are bound to suffer from the reincarnation with 
the Six States (Three Evil States and Three Good States) 
六道輪迴.Unless one has achieved enlightenment or Nir-
vana during one's life and is attained to the Western Pure 
Land to enjoy the Extreme Happiness, the laymen will be 
reborn and suffer in the process within the Six States de-
pending on the Law of Causality 因 雜 應 , t h a t what one 
has done in one's life. 
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The reincarnation process is not instant unless one has 
done extremely good deeds or extremely bad deeds that 
one will reborn immediately in Heaven or Hell accordingly. 
The transitional period before the reborn takes forty-nine 
days and the soul will be in the state call Zhong Yin Shen 
中陰身.Buddhist believes that Zhong Yin Shen is an un-
stable state and is easily misled to the Three Evil States 
that rituals have to perform. The ritual is mainly divided in 
three sections, namely the Recitation of Sutras 誦經,Re-
pentance Worship 科懺and Opening the Flaming Mouth 
放焰口. 
The Recitation of Sutras is to educate the soul the prin-
ciples and theories of Buddha and lead it to follow the 
Buddha. This ritual performs by monks walking around 
the coffin before encoffining. 
The Repentance Worship is a confession ritual that re-
pents and confesses one's sins during one's life. This 
ritual is also performed by monks. 
The Opening of Flaming Mouth is the ritual to relieve the 
deceased 's throat if he enters the state of the Hungry 
Ghost that his throat will be as thin as needle that does 
not allow him from eating. (Shengyan fa shi,1999) 
4 1 " 
r-




During the ceremony, the monks perform their ritual mainly 
by walking around the coffin which symbolize the pro-
cess of reincarnation of the soul and the light, power and 
mercy radiating from the Buddha. A focal point for plac-
ing the coffin and space for performing rituals around it is 
the characteristic of the space. 
Taoism 
Taoism conceives the universe as one whole organism of 
power influencing the core called Tai Chi. Tai Chi com-
prses oftwo cosm x: bieaths calfed Yii 陰 and Yang 陽. 
The Five Elements 五行 animated from Yin and Yang, 
Metal 金’ Wood 木,Water 水，Fire 火’ Earth 土 are the 
constituents the material and immaterial world. (Xie, 1989) 
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According to the founder of Taoism, Chuang Tzu 莊子， 
life and death are merely two aspects of the same reality, 
and the change from one to another is as natural as the 
s u c c e s s i o n of day and night which is a natural 
metamorphosis. Taoism considers long life and immor-
tality as the supreme good. Taoist believes one can be-
come supernatural being pfi ij through practice asceti-
cism in order to enjoy eternal happiness. ： 
After the long development of Taoism with the addition 
and distortion from mystic elements, the Taoism becomes 
to divide into philosophical Taoism and religious Taoism. 
The philosophical Taoism does not concern much on the 
afterlife and there is basically no concept of Hell and 
Heaven. In religious Taoism, otherwise, tends to accept 
the existence of Hell and Heaven and the King of the Hell 
閻羅王 is responsible to judge the souls to be punished 
or awarded according their merit in their lives. 
'44 
The earliest Taoist believes the funeral and the disposal 
of the corpse should be as simple and natural as possible. 
The funeral setting suggested by Chuang Tzu for his own 
is extremely simple. He suggested the heaven and earth 
to be his coffin, the sun and moon to be his jade discs, 
and the stars and constellations for his pearls and beads. 
There are extensive changes over the time and the com-
mon practice nowadays in Hong Kong mainly consists of 
the followings. 
The Opening a Road in Darkness 開冥通路 is the ritual to 
light up and show the path for the soul to Heaven by the 
virtue of the Three Treasures 三寶 or the Three Pure Ones 
三尊.The Paying Homage to the Three Treasures 拜三寶 
is the ritual for the soul to pay his respect to the Three 
Pure Ones namely the Origin of Heaven 元始天尊 ,the 
Origin of Earth 靈寶天尊 and the Origin of Man 道德天 
尊，and ask for their permission to enter the Heaven. 
The Dispatching the Writ of Pardon 放赦馬 is a confes-
sion act confirm the determination of repentance, and 
ask for forgiveness. 
The Attack on Hell 破地獄 is a ritual performed by the 





Spatial Configuration · 
The rituals performed by the Taoist priests are more dy-
namic and full of movement. The dance-like ritual requires I 
a large and flexible free space. 
Secular Beliefs 
The funeral rituals in secular beliefs is a mixture of 
Confucianism, Buddhism and Taoism. They accept the 
concept of Hell and Heaven after death and there has to 
be a proper funeral to perform certain rituals in order to 
calm the soul and lead it to the other world. The soul will 
. be judged in the hell and he will be punished or awarded 
according to what he did in his life. 
It is a common practice to perform the rituals by the in-
formal Taoist priests named Nahm Mouh Lo 喃摩倦.They 
are specialists in executing funeral services. There is an 
important ritual named "Hold-Crane and Buy-Water"擔 
幡買水 that to confirm the bereaved to pay their respects 
to the deceased and to purify the deceased spiritually 
and physically. This ritual should be performed by the 
eldest son of the deceased. The water for the ritual"is 
bought from the god by the son to clean the deceased's 
body. The eldest son has to go the nearest well, stream, 
or river to get the water because it is believed that every-
thing in the house is polluted when someone dies there. 
There is a strict rule regarding the dressing in the funeral. 
The participants have to wear clothes with plain and simple 
colour and the bereaved have to wear sack clothes in 
white colour. It is a ritual to show the respect to the de-
ceased that the bereaved are dressed in unified colour 
and contrast to the finery of the deceased. 
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There is a strict rule regarding the dressing in the funeral. 
The participants have to wear clothes with plain and simple 
colour and the bereaved have to wear sack clothes in 
white colour. It is a ritual to show the respect to the de-
ceased that the bereaved are dressed in unified colour 
and contrast to the finery of the deceased. 
Paper offerings are burnt in the belief that in so doing 
they are sent to the world of the ancestral spirits where 
they will make the spirits more comfortable. Hence, pa-
per offerings consist of representations of material goods, 
such as cars, clothes and money. Paper offering is an art 
of communicating the dead and the alive and it has cer-
tain special qualities. For the large paper products, they 
consist of a bamboo framework and paper cladded out-
side of it. They allow light and air to pass through. They 
burn with fire and fume. It is believed that they disappear 
in this world and then transfer to the other unknown world. 
' .. 
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Spatial Configuration 
There can be a wide range of ritual performance in secu-
lar beliefs as it is a combination of many religions. There 
should be a space for incense worshipping at the altar 
and a rattan mattress laid to the left of the altar for the 
kneeling of the deceased's family. 
Catholics 
The Catholic has a complete theory about the creation of 
the world and the world after death. According to Baptism, 
the believer will be led to the Saints in Heaven if he be-
comes a catholic or a believer in God. Catholic believes 
in the Redemptive Death and Resurrection of Jesus Christ. 
Besides the exceptional few who will go to the God after 
death straightly, the rest have to undergo a period of pu-
rification in IIpurgatory"; the ones who do not believe in 
God and do not confess their sin will go to Hell. 
The Liturgical ceremonies of the Catholic Church are the 
Mass of Requiem, the Final Commendation, and the 
Prayers at the graveyard. In addition, the priest in a fu-
neral would meet the corpse, greet those who are present, 
sprinkle the corpse with holy water, and finally recite 
prayers. 
After the Liturgy of the Work, a Homily tailored to the con-
gregation is given that is related to the Lord's Resurrec-
tion and the hope of eternal happiness. After the General 
Intercessions, the Liturgy of the Eucharist starts, and the 




Immediately after the Prayer and Communion, the Final 
Commendation and Farewell may take place. This is fol-
lowed by a time for silent prayer; words from a relative or 
a friend may be delivered. The deceased is then sprinkled 
and incensed. As the catafalque is slowly taken away, an 
Antiphon is sung. 
After the mass, the Scripture will be read followed 6ya 
Responsorial Psalm at the grave or crematorium. After 
another brief prayer for the deceased, a prayer may be 















The Christians believes in God who has created the uni-
verse from nothingness, and the tension between sin and 
grave solved but not eliminated through the death and 
resurrection of Christ, the only son of God . 
. In death, the Christians believe that all who believes in 
God should surrender when the time comes in order to 
be with God. Unlike the Catholics, Christians do not share 
the view of the period of purgatory after one's death. In 
addition, most branches of Christianity do not empha-
size the necessity of Baptism. (Cole, 1989) 
The ritual mainly comprises of prayers and recitation of 
scripture. The service begins with the Opening Prayers 
and the congregation will remain standing. The congre-
gation is then seated for one or more of the readings 
followed by the sermon. 
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In Christian funerals, prayers led by the priest and words I1 
11 delivered by close friends and relatives about the de- ;r 
<! 
ceased can mean so much to the bereaved, and these I: 
are done after the sermon. 
Afterwards, a prayer will start that reminds the people 
about the briefness of life, the need to repent, and faith in 
Jesus Christ. The rite ends with a hymn followed by the 
commendation; simultaneously, the undertakers would 
slowly slide away the coffin. (Becker, 1983) 
Spatial Configuration 
The rituals of Catholic and Christianity are similar that they 
are performed in a more static way. The coffin is com-
monly placed at the end of the hall in front of the altar. 
The setting is similar to church or chapel that the atten-














The selection of the projects for the case study include 
the foreign example and local example that the foreign 
ones are more focused on the design theoretical issues 
while the local ones are focused more on the design prac-
tical issues. 
Foreign Case Study: Brion Fam-
ily Cemetery by Carlo Scurpa 
About the Architect 
Carlo Scurpa was born in Venice 
in 1906 and died on a visit to Ja-
pan in 1978. In 1926 obtained his 
diploma of Professor in Architec-
tural Drawing at the Royal Acad-
emyof Fine Art in Venice. He then 
began his career at the Royal Su-
perior Institute of Architecture of 
Venice. He possessed an excep-
tional understanding of raw 
materials, and from 1933 to 1947, 
Was artistic director of Venini - one 
of the most prominent producers . 
of Venetian glass before he began 
the pursuit of his career as an 
architect. In 1956 he won the Na-
tional Olivetti Award for Architec-
ture and in 1962 the IN-ARCH Na-
tional Award for Architecture for the 
Castelvecchio Museum of Verona. 
In 1972 he became the Director of 
the Architectural Institute of Venice 
University. (Scurpa, ·1989) 
' ..... 
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General Building Layout 
The site is an L-shape situated along two sides 
of the cemetery of San Vito. A boundary wall lean-
ing inwards encloses the site with its three 
centres: the uarcosolium" at the corner of the 
ilL', the pool around the pavilion, and the chapel. 
. There are two entrances to the site, one directly 
from outside to the chapel, while the other from 
the cemetery at the end of the main avenue. 

Architect's Intention 
Since the deceased wanted to be close to 
the earth of the village where he was born t 
Scurpa has the idea of building a small 
arch which he call the lIarcosolium". The 
. earth for placing the tombs is sunken in a 
bowl-shape and the arch covers the tombs 
in a very subtle way. Overhung by the 
"arcosolium" t the graves of the family are 
stored under a roof. 
To the right the visitor sees the only area 
closed to the public - the pavilion of medi-
tation surrounded by a pool. The water is 
led off from the pool into a little brook that 
ends near the tombs. The water acts as 




At the end of the garden we come to ' 
the chapel, which is directly connected 
to the cemetery drive via an iron-framed 
concrete gate. The chapel is rectangular, 
set in plan at 45 degree to the enclos-
ing wall, and dominated by an indenta-
tion motif. Surrounded by water and 
cypress trees, this is the last episode of I 
a place with an oriental yet deeply Ve-
netian atmosphere. 
The boundary wall leaning inwards I 
strengthens the sense of enclosure and 
the sense of cohesion from inside. 
Scurpa called it "sacred ground be- I 
cause you have a beautiful panorama 
. from inside whereas from outside you 
cannot see inside." 
It is Scurpa's intention to use the natural ele-
ments to complete the metaphor of the cycli-
cal continuity of life by the garden. Water as 
the source of life and the earth to which man 
returns. Meadow, water and earth as the key 
elements of the cemetery signify the life cycle. 
The design of the cemetery is coincident with 
his concept as "the place of death is a garden. 
" He believed "the soul of the deceased are 
not imprisoned within a dark subterranean 
tomb but rather rise occasionally from their 
resting places to stroll about the lawn." ''Any-
one feels happy there. Children play and dog 
frolic. Every cemetery should be like that." 
t ........ . 
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The vegetation and materials he had chosen 
were under thoughtful consideration. The 
water lily in the pool represents thoughts of 
the Pure Land. It is a significant choice of plant 
because it serves to highlight the underlying 
theme of the Brion Cemetery as a garden cre-
ated as an offering to the dead. Also, the car-
pet of lawn and the climbers decorate and 11 
give scale to the concrete surfaces they cover 
that turn the dead atmosphere of a cemetery 
into a literal and poetic landscape garden. 
The tombs are made of .light and dark stone 
that support a shrine of jacaranda wood in 
which the names are inscribed in ebony and 
ivory. The use of color contrast makes the 
tombs seems almost to float. 
It is a graveyard consecrated to those who 
have passed away, yet it is a sacred place 
for both the living and the dead. The garden 
is treated rather than a well-tended garden, it 
suggests a sense of the earth itself. 
Local Case Study: Po Fook Shan Funeral 
Home and Columbarium 
Background Information 
The Po Fook Shan Funeral Home and 
Columbarium are private establishment 
that provide a modern funeral package 
seNices. The locations of the funeral par-
lor and the columbarium are separated. 
The funeral parlor is located on Yau On 
Street of Shatin Heights which belongs to 
Tai Wan. From the parlor, there is ~ ,pan­
oramic view over Shatin. The columbarium 
is located at the other side of the hill which 




The funeral parlor is located away from the city 
and so the parlor provides regular shuttle bus 
service linking the parlor and the KCRC Tai Wan 
station. Apart from the shuttle bus service, the 
only way to get there is limited to taxi and pri-
vate vehicles. 
The columbarium is located close to the KCRC 
Shatin station which can be accessed by about 
15 minutes walk from the station. The 
columbarium is provided with escalators and 
cable car for the bereaved to go up the hill. 
Building 
The funeral parlor is a six-storey building with 
curtain wall cladded with green tinted glass 
dominates the main fagade. It occupies ap-
proximately 1400 m2 site coverage area. The 
main entrance of the building caters for both 
pedestrian and vehicular access. There are 
totally twenty-three ceremonial halls in this 
funeral parlor. The ground floor is mainly used 
as entrance lobby, car park and there are two 
ceremonial halls just next to the vehic~~ar lane. 
The upper levels are housing the rest of the 
ceremonial halls and the administrative office. 
The interior of the parlor is generally accept-
able with clean and tidy environment. 
However, there is no window in the ceremo-
nial halls that all the lighting and ventilation 
are provided artificially. 
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The hygienic condition and the professional 
service of the Po Fook Shan Funeral Parlor 
gain high praise from the public compared 
with the other existing funeral parlor. However, 
the building and services are just too profes-
sional that deprive the feeling of the mourners. 
The curtain wall of the building express the 
. . funeral parlor's image as a commercial 
building. The completely enclosed building 
without any opening prevents any distur-
bance to the funeral but at the same time 
makes it as a mysterious, secret and inhu-
mane activity. Concerning about the circula-
tion of the building, the main entrance of the 
building does not provide a sensible solution 
to deal with the flow of traffic. The shuttle bus-
stop, entrance lobby, drop-off area and the 
loadingl unloading bay is located at the same 
place that not only creates conflict between 
different function but it also cannot establish 
a proper am bience for the mourners to par-
ticipate in the funeral. 
The columbarium comprises of a service 
buildjng I a landscaped garden, a pagoda and 
36 rooms for housing the niches. The build-
ing follows the traditional Chinese architec-
tural style in general. The buildings are scat-
tered following the contour of the hill, and link 
with each other by paths and stairs. 
t .. 
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The ambience of the architecture is calm and 
peaceful. Instead of combining all the func-
tion and buildings together, the buildings are 
scattered around with garden in between that 
reduces the bulkiness of the overall building 
form. The sequence leading to the 
columbarium is very sensible. Beginning ,with 
strolling in a landscaped garden, the hustle 
traffic and busy life can be filtered. After that 
there is a building where one can buy all the 
stuffs for worshipping or contact the officers 
as the administrative office is also located 
there. Further up is a pagoda with a Buddha 
statue' that acts as a focus for the whole 
project that also provides the sense of orien-
. tation for the users. The buildings housing 
the niches' are arranged radiated from the 
, pagoda that coincides with the symbolization 
of the light, power and mercy radiating from 
the Buddha as mentioned in the Buddhist 
ritual before. 
Local Case Study: Fu Shan Crematorium 
and Columbarium 
Background Information 
The Fu.Shan Crematorium and Columbarium 
is operated by the Food and Environmental 
Hygiene Department of the Government. It is 
located near to the Po Fook Shan Funeral 
Parlor with a private vehicular lane connect-
ing it with the main traffic . . 
Building 
The crematorium and the columbarium are 
separated. The crematorium is mainly com-
posed of four units, the Chinese ceremonial 
hall, the Western ceremonial hall, the cremator 
room and the administrative office. The 
cremator room is located between the two 
ceremonial halls. This configuration makes 
the whole transportation process of the cof-
fin within an enclosed space possible. The 
columbarium is located on the slope next to 
the crematorium. It is a building consists of a 
long rectangular building with seven storeys 
and a hexagonal building with three storeys 
attached to it by a bridge. 
t ........ . 
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The sequence of the cremation proceed in 
the crematorium includes the following steps. 
1. enter the ceremonial hall 
2. ritual performance by the priest 
3. farewell to the deceased by pushing 
the button 
4. . transfer the coffin to a cremator 
5. cremation of the corpse and the cof-
fin 
6. cool down the residue after crema-
tion 
7. filter the impurity from the residue 
8. grind the residue by a grinding ma-
-chine 
9. put the ashes into a bag and then give 
it to the deceased's family 
programme and Schedule of AcCommodation 
Crematoriym 
descri tion no. of users area! m2 
a. Chinese Ceremonial Hall 
no. total area! n 
- funeral hall 30-1 00 100 100 
- resting room 5 12 12 
- dressing room 1 2 2 
- toilet 1 3 3 
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b. Western Ceremonial Hall 
- funeral hall 
- resting room 
- dressing room 
- toilet 
- cremator 
- ElM room 
- temporary storage & circulation 
- cooling space 
- filtering space 
- rind in room 
- lobby and reception 
- office 























































10 - staff resting room and pantry 
~~~~~~~~~~~illi~t~1111I11111I1t.'III~~I~~I.lIlIiJjlrj~ ~~1~ 1n 
- private vehicle car park 5 6 5 30 
- coach car park 2 35 2 70 
- van car park 2 10 2 20 
- loading/ unloading bay 4 20 1 20 




a. standard type niches 
no. of users area! m2 no. total area! m2 
- niches 1120 0.15 1120 168 
- storage rooms 1 2 l' 14 
- switch rooms 1 2 7 14 
·.~ .. p..~P..~~ .. 2IT~.~.~9.QY.~D.~ ..................................... _ ..................... ...1.Q9_ .... _ .............. _ ....1..:§ .............................. ? ................ _ .... _ ..... _ ..1.9..:? .... _ ....... _. 
b. family type niches 
~, , . 
-
- niches 378 0.2 378 ' 75.6. 
- storage rooms 1 2 3 6 ~ 
- switch rooms 1 2 3 6 
- a er offering ovens 30 1.5 3 4.5 
- garden 












The crematorium can achieve high efficien 
in conducting its duty. The arrangement 
the functional spaces is sensible. The cc 
trol of visual relationship with the coffin al 
the participants during the whole cremaU 
process is managed in a good manner. T 
hygienic condition and lighting of the cererr 
nial halls are satisfactory but no much cc 
sideration is put on the feeling oftl 
participants. The whole process is just like 
necessary procedure in the schedule folio 
ing a stream production line. 
This multi-storey building of the columbariL 
is the solution used to deal with the land she 
age problem. It ca!1 be seen that the arc 
tect has tried to adjust the orientation of bui 
ing in order to capture the best view to t 
reservoir and the hill opposite to it. The u 
of balustrade instead of walls minimize t 
enclosure of the building that makes the 
terior of the building more close to nature a 
maximize the use of natural lighting and VE 
tilation possible. It fulfills the fundamen 
need of a cemetery as a storage space in 
efficient way. 
' .. 
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Local Case Study: Columbarium in Tsuen 
Wan 
Background Information 
The columbarium in the Tsuen Wan 
Columbarium is a solution to the general 
shortage and high cost of burial grounds in 
Hong Kong. By adapting itself to a na~row, 
irregular and steeply sloping site, the build-
ing was conceived as a vertical extension of 
space configured as a simple, efficient and 
dignified locus for the final deposition of the 
cremated ashes in a large number of niches. 
There are totally 1 925 family niches with each 
accommodates four sets of cremated ashes 
and 26 602 standard niches with each ac-
commodates two sets of cremated ashes in 
the colu.mbarium. The overall capacity of the 
columbarium is 60904 sets of ashes. (Ho, 
1995) 
Building 
The building is marked by its staggering ter-
races form as a continuation of the terraced 
landform of the cemetery. Externally, the 
building is without heavy accents other than 
an auspicious colour scheme of white and 
red. The greenery provided along the balus-
trades make the cantilevered floors appear 
hovering gravitationless in space, while at the 
same time fusing the whole structure gently 
with its natural surroundings. 
The design is dominated by a central axis to 
which all functions, elements and spaces are 
oriented. A focal and vertically rising atrium-
hall act as the unifying element for the whole 
design, and from it extend the wings of the 
multi-storey structure to the left and right, 
above and below the entrance. 
The entrance porch is a contemporary adap-
tation of the arched entrance of ancient Chi-
nese burial grounds. Guarding either side of 
the portal is a pair of stone sculptures repre-
senting the legendary custodians of burial 
grounds of ancient Chinese emperors in an 
.animal form with the head of a dragon, the 
wings of a phoenix, the body of a lion, and 
the tail of a tiger. 75' . 
... .. ..... 
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The entrance hall is an atrium dominated by 
two grand relieves, extending in height over 
several storeys and flood-lit by natural light 
from above. The space immediately creates 
an ambience of serenity and dignity, not of 
the somber and uneasy kind normally asso-
ciated with burial grounds, -but promotipg a 
feeling of relief and hope, which is heightened 
by its openness, airiness, brightness, and the 
greenery cascading down from floor to floor. 
The spatial "openness" of the planning of the 
horizontal wings is a functional attempt to 
provide sufficient ventilation and lighting to 
eliminates the interior, representing a return 
to the geometriC designs common to Chinese 
architecture-as early as the Tang dynasty. (618 
, - 907 A.D.) (Ho, 1995) it is a successful at-
tempt to use the historical reference in the 
building design. Also, the ambience is calm , 
and peaceful without horrible and uneasy > I 
feeling. However, there is no breakthrough 
in the format of burial and storage of remains . 
'.! 
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SITE STUDY AND SELECTION 
Site Selection Criteria 
As stated before in the prologue, this thesis 
aims at creating a harmonic relationship be-
tWeen the space for the dead and the alive 
by sharing of common space under the spe-
cial condition in Hong Kong as a hyper-den-
sity city. 
Therefore, the site as the testing ground has 
to in the urban area with high population 
density. At the same time, it has to face the 
problem of shortage of open space and 
greenery area. It happens mostly in the old 
district that redevelopment is under 
consideration. It would be ideal if there are 
some activities related to death or spirit al-
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Ngau Tau Kok Lower Estate 
Background information 
Ngau Tau Kok LO'w~r Estate WqS e~tablished , in 
1967 which belongs to the Kwun Tong Di&trict 
, , . 
located at the eastern part of Kowloon. 96c,uPY-
ing 33 OOOm2 site coverage area, the estate com-
prises sevenresidentiaJ blocks in total with 5412 
domes~ic uflits fot 4160 households.. the autho-
riz~d population of th~ e'state is 14 252. The 
domestic Qlocks are classified as Mark V type 
that dominates most of the housing ~sta~e in 
1970s. 
Nga~ ~au Kok and kciwlob~ Bay Outlin~ Zoning 
Plan No. S/K 13/9 
Acco~ding to the 1991 Ce~sus, th~ population 
of the Area ,was about 213 000 p~rsQns. The 
population is' estimated to be in the r~gion of 
151 000 by the year 2011. The decre~se in popu-
, . 
lation i~ mainly due t6 the clearanc~ of the tem-
porary hdusing areas and the declining person-
per-flat ratio . 




























According to the Hong Kong Housing Authority, the whole housing estate will 













Stated in the latest reply from the HKHA, the ' 
current Five-Year Comprehensive Redevelop-
ment Programme (2000/01 - 2005) in June 
2000 stated the tentative redevelopment 
schedule of Lower Ngau Tau Kok Estate. 
However, further information conc~rning 
about the infrastructure, transportation, so-
cial supporting facilities, the schedule for 
removal, demolition, construction and 
completion and cost estimation is not avail-
able at the moment since the build-back of 
the site is under a restructuring study as 
claimed by HKHA. 
Analysis of the Existing State of the Residen-
tial Block 
Units the housing unit is basically a rect 
angular box with a partition wall to 
divide the kitchen and toilet to the 
main space. The main space 
seNes as living room, dining room 
and bedroom. 
~ ........ . 
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Blocks the housing blocks contain num 
ber of units from 360 to 1135 de 
pending on the length of the block. 
The units at the ground floor are 
shops and public toilet. The verti 
cal circulation, elevators and 
staircases, are distributed i8 the 
middle and at the end of the block. 
The housing units are arranged in 
a double-loaded setting that a cor 
ridor in the middle serves both 
units. 
Estate the residential blocks are arran9' 
in a way that some rectangular 
open spaces are created. The 
building for public service, say, 
schools and elderly day-care CE 
tre are located next to those 
spaces. Several vehicular lanes c 
connected from the estate to th 
major traffic roads. 
~ . 
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Cultural Event: Ghost Festival 
The Ghost Festival is an important festival to 
be celebrated every summer in the estate that 
many residents participate in this evenr The 
"Ghost Festival", at the Chinese calendar 15th 
July of every year, is a festival for releasing 
souls from purgatory. The ceremony related 
to this festival is very important for Taoism for 
two reasons. Thank the God's blessing for 
the whole year is the first statement they want 
to address in the festival. Also, they will pray 
for peaceful life in the coming year and at the 
same time ask for being away from bad luck. 
They consecrate to the God and pray their 
wishes to the sky in order to express their 
faiths. 
The festival has another meaning from the 
Buddhism point of view. They believe that it 
is the time to soothe the dead who feels pain-
ful in the other world. So, the folks will burn 
paper money and clothes and consecrate 




The climax of the festival is the traditional 
Chinese drama that lasts for about two week. 
This kind of drama is called "God's Merit 
Drama" which on one hand praises the God 
who gives us good luck, on the other hand 
soothe those spirits who are suffering and 
have a tough time in the other world. :: 
The construction of the bamboo structure for the per-
formance uses up about four days and the perfor-
mance lasts for about two weeks. There is worship-
ping and consecration before and during the drama 
. performance that lasts for about three weeks. After the 
festival, the whole bamboo structure will be demol-
ished within two days. The festival, including the con-
struction and demolition of the state, lasts about four 
weeks. 
Apart from the drama performance at night for about 
five hours, there is rice and food distribution in the 
morning. Also, there is auction for charity at the night-
time and the incense worshipping and consecration 
is performed all the day. 
Ghost festival is an activity catering for the spirit which 
is now happening in the high density urban 
environment. It seems like a contradictory issue con-
cerning about the event and venue but it works, and in 
a harmonic manner. It is a contrast between formal 
gathering and informal gathering, official culture and 
street culture, and eternity and temporary. 
Cemeteries and columbaria provide a physical envi-
ronment to link up the dead and alive and event can 
be an intangible media to build up a link between them. 

Potentials and Constraints of the Site 
Potential 
1. The football field surrounded by the residential blocks is a 
multi-functional space. Different activities will be held in the 
football field at the festivals along the year, for example, 
there will be lantern gathering in the mid-autumn festival 
and Chinese drama performance in the ghost festival. CUl-
tural activities have already existed in the current situation. 
2. The pedestrian lanes along the sides of the football field 
serve as major circulation paths from the MTR station to 
the residential area nearby. High degree of interaction be-
tween the pedestrian and the site may happen. 
3. The housing estate is composed of special residential 
blocks that dominates and represents the public housing 
at a particular time period. It acts as a memory container 
for both the residents and those who have experienced that 
time period. 
4. The housing estate will be demolished before 2005. There 
is a potential to propose something to capture the memory 
of the place and it is also an opportunity to propose some-
thing new as a testing ground. 
5. The Outline Zoning Plan of that district states that the com-
ing population of that district will decrease due to the con-
trol of density, the clearance of some housing area and the 
declining person-per-flat ratio. Thus, there is a potential to 
propose some open space over the redevelopment site. 
6. There is a MTR station, a bus terminal and mini-bus station 





1. The redevelopment scheme is still an unknown. It 
is hard to plan for a site without knowing the fu-
ture state of the surrounding area. 
2. The site involved is huge which is hard to handle. 
3. Apart from the issue concerning the space for 
death, many other issues will be involved in the 
redevelopment. 

Tusen Wan Cemetery and Columbaria 
Background Information 
The Tusen Wan Cemetery and Columbaria be-
longs to the Hoi Bun District at the w~stern 
part of Tusen Wan. The cemetery is estab-
lished for more than fifteen years while the 
columbaria is less than ten years. There is a 
panoramic view to the sea and Tsing Yi Is-
land from the site and it is possible to con-
nect the beach along the shoreline to the site. 
The site is next to a private residential devel-
... 
opment which is separated from the site by a 
tunnel. Opposite to the site, it is the Tsing Yi 
Island which is a satellite town and is the 
middle point between the airport and the ur-
ban area. 
Potentials and Constraints 
Potentials 
1. The site is close to the high density resi-
dential area but at the same time it has 
the character as an individual piece as it 
is separated by a tunnel. The ambience 
of tranquility and pilgrimage can be 
constructed. 
2. The pleasant natural landscape and wa-
ter feature at the site has great potential 
to develop as a leisure place-for the resi-
dents nearby 
.... ~ ...... . 
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Constraints 
1. The site is a discrete area next to the resi-
dential area that the arrangement of the 
physical connection between them has 
to be considered. 
2. The site condition is quite unique that it 
is hard to use it as a testing point to es-
tablish a paradigm. 
3. There is a paradoxical relationship with 
the slaughter house just opposite to the 
cemetery. It is an evil feature from the 
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Hung Horn Temporary Car Park 
Background Information 
The site belongs to the Hung Horn District at 
the southern part of Kowloon. The district is 
an old established residential zone with many 
residential blocks in about ten-storey height. 
The site is currently used as a temRorary 
coach car park. The most dominating feature 
of the site is that there is a funeral parlor just 
next to the site. Although it is separate by a 
flyover, the site is still visually connected to 
the funeral parlor and the physical access is 
possible underneath the flyover. Because of 
the location of the funeral parlor, there are 
many shops selling special goods to support 
the activities. The shops selling coffin, urn, 
flower and paper-offering can be seen 
everywhere. On the other side of the site is a 
new high-rise residential development and the 
Hung Hom KCR station. 
Potentials and Constraints 
Potentials 
1. The funeral parlor is a detesting feature 
. to most residents in the site that they are 
reluctant to get close to it. It is a potential 
to reuse the land next to it to reduce it 
impact, both visually and psychologically. 
2. The funeral parlor has already estab-
lished a special culture in the site. A 
programme with similar property is eas-
ily to be accepted. 
3. The shops and culture can be incorpo-
rated in the design as a special feature. 





1. The site is under a complex urban 
context. It has to response to the heavy 
traffic flow which are the roads defining 
the site, the relationship with the new 
development and the existing residen-
tial fabric and also the impact of:the fu-
neral parlor. 
Constraints 
1. The site is under a complex urban 
context. It has to response to the heavy 
traffic flow which are the roads defining 
the site, the relationship with the new 
development and the existing residen-
tial fabric and also the impact of the fu-
neral parlor. 
Constraints 
1. The site is under a complex urban 
context. It has to response to the heavy 
traffic flow which are the roads defining 
the site, the relationship with the new 
development and the existing residen-
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Justification of Site Selection 
The critical issue concerning the site is the urbanistic quality 
that arises the interests of confrontation of the dualistic prop-
erty between the space for dead and alive. The testing ground 
should also has the property of universality. This means that 
the solution applied to the site can also be adapted to the 
other sites in other districts by transformation of part of the 
physical settings, but not the principle behind. 
The site in Tsuen Wan takes the advantage as a sacred place 
to retreat from the urban life by its natural landscape setting 
but it is hard to adapt it to the other sites in other district. The 
site in Ngau Tau Kok and Hung Horn have that quality while 
in Hung Horn it is more complicated as the site condition is 
really chaotic. The site in Ngau Tau Kok has another prob-
lem about the scale of the site and the uncertainty of the 
future development. By comparing these two site, the one in 
Ngau Tau Kok is more preferable as there are quite many 
housing estate in Hong Kong share the same situation and 
it can be an experiment for their future development. Also, 
the planning of that district is just coincident with the idea to 
explore the possibility to creating more open space in that 
congested residential area. 
For the question of uncertain further development, it is ad-
visable to suggest only a preliminary schematic design which 
is feasible and can incorporate with the proposed scheme. _ 
DESIGN PROGRAMME 
The Main Programme 
Referring to the above studies, there are mainly three 
issues raised related to the hypothesis of this thesis. 
The first one is the discontinuity of funeral procession. 
Currently, there is no integrated planning to incorpo-
rate the funeral parlor, the crematorium and 
columbarium into a single entity. In addition, it is in-
convenient for the bereaved to proceed the whole fu-
neral and burial rituals in a day only due to the 
programme arrangement established by usual. The 
proposed programme is to integrate the funeral parlor 
and crematorium into one piece and the columbarium 
will be transformed into another format. The integrated 
crematorium is assumed to seNe the local district only 
and which is proposed to be a stereotype that can be 
adapted in another district. The programme of the fu-
neral is also rearranged. The first session includes re-
posing seNice, visit of condolence and grand funeral 
which is then followed by cremation. During the cre-
mation process, the bereaved will have meal with the 
mourners together which is a part of the rituals. The 
dinning time and the time after that provides an op-
portunity for the bereaved and the mourners to interact. 
A liturgy is also possible after the meal. It is about the 
time for the next ritual as the cremation process only 
lasts for about 1 1/2 to 2 hours. 
The second issue focuses on the lack of greenery 
space and the problem of accumulated columbaria 
that conflicts with the scarcity of land. The proposed 
scheme is to use the ashes as nutrient of the vegeta-
tion in the garden. This scheme follows the logic and 
the general concept of the cultures and religions stud-
ied before that the dead should go back to nature and 
the dead will transform/ contribute to another mean of 
life. It is especially true for the Chinese culture con-
cerning the concept of Yin and Yang. Life and death 
belong to yang and yin with this dualistic properly that 
they continue to interact with each other. Besides, it is 
beneficial to the residents that the greenery space is 
sha red by and served for both part ies by this 
programme and it is coincident with the traditional 
Chinese though "the descendants can enjoy the shad-
ing from the tree planted by their ancestors".前人種 
樹,後人遮蔭 
108 
The third issue focuses on how the alive can take t 
advantage of the quality of the space housing the dec 
A programme similar to floatation tank is introducE 
Floatation tank is a light-proof, sound-insulated ca 
sule which contains a shallow 30 cm pool of 25% sal 
rated 'Epsom Salts solution - five times denser al 
more buoyant than sea water. Lying back, one c; 
float effortlessly on the surface with all parts of the bo 
firmly supported. Scientists estimate that up to 90% 
the brain's normal workload is caused by theeffec 
of routine environmental stimulation the combined t 
fects of gravity, temperature, touch, light and SOUl 
on the muscles, nervous system and sense organs 
the body. The floatation tank screens out these extt 
nal physical stimuli, creating a pure state of sense 
relaxation. Under these unique conditions the bOI 
has a chance to restore its natural powers of SE 
regulation, while one simply lie back and redisco\ 
the latent abilities of a deeply relaxed mind. The tre 
quil and peaceful ambience of the space housing t 
dead is ideal for this kind of activity as an ablution 
the citizens to wash away their pressure and unea 
in their bustle and hustle lives. 
109' 
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Thus, the main programme is composed of a land-
s9aped garden, a funeral parlor, a crematorium, a set 
of floatation tanks and the necessary supporting 
facilities. 
The Demand of the Funeral Parlor 
The proposed funeral parlor aims to serve the district 
of Ngau Tau Kok, kowloon Bay and To Tai in the Kwun 
Tong district. The total population in these districts is 
85 000 according to the 1996 population by-census. 
According to the Hong Kong Yearbook 2000, the rate 
of population . growth is around 1.2% p.a .. Thus, the 
projected population in 2001 is around one million. 
With the crude death rate of approximately 5 per 1000 
persons, the estimated amount of death in 2001 will 
be 100 000 x 5/1000 = 500 p.a .. The funeral parlor 
operates all days of a year, therefore, the capacity of 
death to be handled is about two per day. 

















:(, mid-year 5704 5901 6 156 6484 6564 6645 672C 
it! population 500 000 100 300 200 600 700 
If' Population +0.3 +1.7 +2.0 +5.1 +1.2 +1.2 +1.1 
I: . 'growth rate/ % 
" number of 67 731 70451 68 637 63 291 59250 52977 51 28" 
birth 
, crude birth 12.0 12.0 11.2 9.8 9.0 8.0 7.6 
;' rate 
: crude death 5.2 5.2 5.1 5.0 4.8 4.9 5.0 
I rate 
i 'Expectation of 
! : life at bi rth 
:-male 74.6 75.3 76.0 76.2 76.4 76.9 77.2 
;- female 80.3 80.9 81.5 81.8 82.0 82.2 82.4 
The Funeral Parlor 
1. administrative office 
functions: 
general administrative works of the funeral parlor 
arrangement of funeral seNice with bereaved 
requirements: 
close to the agents providing funeral seNices 
easily accessible by public 
approximately 1 supeNisor and 6 administrative staff to run the funeral par-
lor and 3 agents to provide funeral seNices 
2. flowering and paper-offering shop 
functions: 
retail se Nice of wreath and paper-offering for funeral 
requirements: 
approximately 1 flower shop and 1 paper-offering shop 
adequate display space, working space, storage space and delivery route 
r· . . . 





I 3. mortuary 
functions: 
temporary storage of corpse 




next to the ceremonial hall and with an independent access to the hall 
access to the storage room should be at least 1800 clear 
as the temporary storage period is one to two days, the allowance capaci~ 
of refrigeration room is 2 x 2 = 4. 
4. ceremonial hall 
functions: 
performance of rituals 
visit of condolence by the visitors 
requirements: 
the spatial configuration of the hall can be mainly divided into two types 
Buddhist, Taoist and secular in one type and Catholic and Christian in an 
other type. The handling capacity of the parlor is two per day and each ha 
can handle two funerals per day. Thus, one for each kind of ceremonial ha 
is enough. 
the layout of the hall should be flexible to suit different religions for them te 
perform different rituals. The capacity should be for 50-100 persons. 
an altar for placing the deceased's photo is required. For Chinese religious 
funeral, a place for candles and incense worshipping is also a need. A place 
for candles and flowers should be provided in Catholic and Christian funeral. 
a fireplace with ventilation is required for burning the paper-offerings in the 
Chinese religious funeral 
a resting room for the bereaved I capacity for 4 persons 
a dressing room for the priests, capacity for 1 person 




1 . cremator room 
functions: 
cremation of coffins and corpses 
requirements: 
close to the ceremonial hall 
fuel storage tank 
chimney to extract the gas after combustion. A minimum height of gm shol 
be attained to ensure the dispersion of gas above the eddy zone 
two cremators is required 
1. cooling room 
functions: 
to cool down the residues after cremation 
requirements: 
next to the cremator room 
electric fan 
enclosed space without undesired air movement 
2. filtering room 
functions: 
filter the impurity from the residue 
requirements: 
next to the cooling room 
enclosed space without undesired air movement 
3. grinding room 
functions: 
grind the cremated bones' into ashes and powders 
requirements: 
next to the filter room 
adequate space to house. the grinding machine 
enclosed space without undesired air movement 
Chapel 
functions: 
a place for the bereaved to be consoled 
a place for liturgy 
last fa,rewell through scattering of ashes to the water pond 
requirements: 
adequate space for 50-100 persons 
altar for liturgy and final farewell 
-....... . r- 116 
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as a record to list all the deceased "buried" in this garden 
requirements: 
flexible for extension 
2. garden 
functions: 
use of vegetation to symbolize the energy transfer from the dead to alive 
greenery and open space for residents to enjoy 
requirements: 
vegetation with appropriate shading coefficient 
deciduous tree with significant changes in different seasons 
Floatation tank System 
1. administrative office 
functions: 
general administrative works of the floatation tank seNice 
arrangement and appointment of the use of floatation tanks 
requirements: 
easily accessible by the public 
approximately 1 supeNisor and 3 administration staffs 
2. waiting room and relaxing facilities after floatation 
functions: 
for customers to wait for the se Nice 
for those after seNice can take a rest and have a drink before leave 
requirements: 
next to the reception counter 
spacious with view to exterior 
snack bar and cafe 
approximately 20 people occupy the space 
3. floatation tank rooms 
functions: 





facing the garden and at the same time with privacy 
accurate temperature control 
acoustic and thermal insulation 



































Schedule of Accommodation 
Funeral Parlor 
Description no. of users area! m2 no. total area! m2 
- lobby and reception 10 20 1 20 
- office 6 30 1 30 
. - supervisor office 1 10 1 10 
- staff room and 1 10 1 10 
4 15 15 
~ "I~t!~ji~~~~~~~1~~~Iii~~~~;f~~lt~f&i~[i~~~~~t~~~~f~~l&l[~~,~i~l~tt~[~f~igd~f:)~JiUgWgf~~~J'fL1W~~~~~~i~l~~~t~¥l~t~l~lt1:%~7~~~]~1~~f.~~~i~~W~[~~jJ. i{-!.:!t~ 
- refrigerating unit 4 3 4 12 
- embalming table 2 3 2 6 
a. Chinese Ceremonial Hall 
- funeral hall 50-1 00 1 00 1 00 
- music platform 5 15 15 
- resting room 5 12 12 
- dressing room 1 2 2 
- toilet 1 3 3 
·b:-Wes"iern··Cere·mon·iiiU·:f·aif························· ........................................................................................................................................ .................... . 
- funeral hall 50-100 1 00 1 1 00 
- music platform 5 15 1 15 
- resting room 5 12 1 12 
- dressing room 1 2 1 2 




- cremator 2 4.5 2 9 
- ElM room 20 1 20 
- temporary storage & circulation 1-2 50 1 50 
- cooling space 1 3 1 3 
- filtering space 1 3 1 3 
- grinding room 1 6 1 6 
total 91 
Chgpel 
Description no. of users area! m2 no. total area! m2 
~~tt~lffiffi~f£f~m0X4i§i&~e!~~~~l~]N£~~!~~~~~iil~Ji~'i~K~t0~Ng~~;i~~t~li1~l~~~~i~}lif£~f#~~~ii;~I~Sf~~:~i2J~~1~ir;l~~fJ2.ji1il~~@f~I~:i~~~~ 
- altar 






















Descri tion no. of users area! m2 no. total area! m2 
lr&.i~f~rf;at.u!~~~}]Ir.~f£m!~~tfj~i~~~~Aft.lili~1.~lr1i}i1.E~~ff~IDf!j2.ri~~I~r~~~)~rfi~~~~i~;f:f;~~~1~~1f~r#lfrr~lt~1:fI~Z4Y~~;[8t1~r1<If~t~~~~Y~j;I~Jf)1 
- lobby and reception 1 0 20 1 20 
- office 3 15 1 15 
- supervisor office 1 10 1 10 
- staff restin room and 1 10 1 10 
- sofa lounge 20 50 50 
- snack bar with cafe 1 0 30 1 30 
~it~~fm~liW~t}illf4~f.i~~~~lmlll~~@'Et!~j~~}f~~0['fii~~l~1~~~~~ff~l~~J}i1J~!F}E~E~~~~(t:~~illH§llfY;;Xf.B[(~ji~l~111li£~:{~Y.:i~ 
- floatation tank rooms 60 7.5 20 150 
Total 285 
Supporting Facilities 
~~d~es~mic1~r1i~p:~t~~io~n~·1 tf~~~1~r~r~ri1J~*~~~~~r~~[{~[i@lf:~r,~~~~I~n~0~~1·1 ~O!f[~lU~htii~z~~~i.~'it~~tfJ~~~ii1~~~flt:~;~;iHit 
- private vehicle car park 10 6 
- coach car park 2 35 
- van car park 2 10 
- loading/ unloading bay 4 20 
















Is there any "dead people space" in the world? I think tt 
there is only storage space for the dead people but no spa 
for spirit or soul. Actually, the graveyard, cemeteriE 
columbaria are the spaces to "house" the dead bodies al 
allow the relatives and friends of the dead to visit and E 
press their feelings. All the architectural settings and actio 
(say the paper offering and clothes) are the projection of t 
alive people's thoughts. That is what they want to have 
their actual lives and they want to continue that kind of livil 
in the world after their death. 
Let's think about a scenario that a man died in an apartmE 
unit. No one knows his death and his dead body continu 
to stay in the unit that nobody occupies that space. Obvious 
it is a space solely for storage but without other meanir 
What does the meaning of a space for dead people cor 
from? It comes from the interpretation of the alive people 
The other scenario is more controversial. If a man was kill I 
by a beast and his dead body was eventually eaten by 
What is the dead people space? What is the meaning of t 
dead people space? And where will the soul or spirit sta~ 
the grave is the place for "it" to stay? 
I believe that there is no space for the soul and spirit in c 
world , or you can say that it is intangible or it is everywhe 
I think there are only spaces created by the alive people 
establish the relationship with the dead. It is a bridge to Ii 
up the visible and invisible world. 
t •••••••• 
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Life and Path 
In our daily lives nowadays, the media always distort our 
thoughts towards death. Media like to pick up those shots 
that can stimulate your emotion and so they emphasize on 
the dying process. This is a hyper-realistic effect. On ~he 
other hand,-the process of life is being ignored. -
"Life" is always associated with "path". They share a simi-
larity that events happen along a certain time period. 
However, they have a fundamental difference. The two pOints 
make a path possible, starting point and destination, are the 
initiator and ultimate goal of a "path". For life, the date of 
. born and die is the boundary setup of a "life". The goal of a 
life can be only achieved along the "path". 
Death is inevitable and we have to face our death in some ! 
day. In normal case, we are all reluctant to die because of 
our natural-born survival mechanism. The question is how 
we can gain from death. 
The limit of life makes the life more treasurable. 
Obituary 
Obituary is the statement to celebrate the attribution and 
dividuality of a person. It records the trace and vestige 
that person and so it is unique. An obituary cannot be w 
ten by the deceased himself. It can only be written by t 
one/ ones who had interacted with the deceased and kn( 
(s) the deceased very much. 
Obituary is very different from biography. It is more than t 
path of the-deceased. It is unique, personal and subjecti 
with love and feeling. The memorial for the deceased shoL 
have this quality. 
Position 
I believe death is a celebration of life. Death makes life me 
meaningful and let us more valuable. The feeling of loss 
love associated with death definitely depress the emotil 
for a period. However, the important is the meaning of d~c 
behind and what we can gain from death . . 
The ritual is on one hand to express the respects and t 
missing feeling of the deceased. On the other hand, it i~ 
way to strengthen the consolidation power of the socie 
The consolation and support to the deceased help to bu 
up a more intimate relationship among them. 
To deal with a space with the dead in the urban context i~ 
actually dealing with the way of juxtaposition and confror 
tation of duality. Seems the 
~ 
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